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Greatest fear of the rulers: Fadak today,  
Caliphate tomorrow 

 

It is evident from the dispute over Fadak that Hazrat Fatima Zahra (s.a.) held the up-
per hand. 
 

In fact she staked her claim with such forceful arguments and irrefutable testimonies 
that according to some reports, the ruler of the time was compelled to issue a written 
decree granting her Fadak. 
 

The all-important question is – why were the rulers so nervous about handing over 
Fadak to Hazrat Fatima Zahra (s.a.)? 
 

Ibn Abil Hadid has tackled the dilemma of the rulers in his Sharh Nahj al-Balaghah. 

He writes: 

One of the teachers of Baghdad was asked – Wasn’t Fatima (s.a.) truthful in her 
claim? 

Teacher replied – Yes. 

The person asked – Then why didn’t the ruler hand over Fadak to her while she was 
truthful? 

Teacher – If he were to grant her Fadak based solely on her claim, then certainly she 
would have approached him the next day and claimed caliphate for her husband. And 
in this way she would have displaced him from his position (as ‘caliph’). 
 

Then it would no longer be possible for him to offer an excuse as he had already not-
ed that she was truthful in all her claims. 

Ibn Abil Hadid mentions that this dialogue is correct. 

 

• Sharh Nahj al-Balaghah v 16 p 284. 

• Ithbaat al-Hudaat v 3 p 410 
 

Clearly the rulers deprived Hazrat Fatima Zahra (s.a.) of Fadak as their own position as 
‘caliphs’ would have been endangered. 

https://www.seratonline.com/27621/fadak-today-caliphate-tomorrow/ 
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Fadak belonged to Hazrat Fatima Zahra (s.a.)  
based on Islamic laws 

The Shaikhain refused to grant Fadak to Hazrat Fatima Zahra (s.a.) on one pretext or 
the other. They rejected her own witness as also the witnesses of her infallible hus-
band Ameerul Momineen (a.s.) and even Umm Ayman – whose honesty was beyond 
reproach having been assured Paradise by the Holy Prophet (s.a.w.a.). 
 

In the absence of witnesses or rather in the absence of ‘credible’ witnesses, Hazrat 
Fatima Zahra’s (s.a.) claim on Fadak was rejected. 
 

Over here we do not wish to delve on the infallible personalities (a.s.) and their status 
near Allah and the Holy Prophet (s.a.w.a.) and how the rulers made a blunder by ig-
noring this reality which was evident even to a Muslim child. 
 

We only wish to draw the attention of the reader to the irregularities in the stand of 
the Shaikhain vis-à-vis Fadak, one of which we have exposed over here. 

 

Granting the claimant her right based on swearing 

Even if Fatima Zahra’s (s.a.) witnesses were found wanting, Fadak should have been 
granted to her based on a simple swearing. 
 

It is strange that when other claims came before Abu Bakr, he allowed them in favour 
of the claimant merely on the basis of the claim while the claimant was neither asked 
to furnish any proof of claim, nor to produce witnesses. 

 

In this connection, Bukhari documents: 

‘It is related from Jabir Ibn Abdullah Ansari that he said – The Prophet of Allah 
(s.a.w.a.) had told me that when the spoils of war from Bahrain would arrive, he 
would allow me such and such out of it, but the spoils of war did not reach us until 
after the Prophet’s (s.a.w.a.) demise (martyrdom). It arrived in the days of (the gov-
ernment) of Abu Bakr, so I went to him and told him that the Prophet (s.a.w.a.) had 
promised to give me such and such property out of the spoils of war from Bahrain, 
whereupon he gave me all of what (was promised to me).’ 

• Sahih al-Bukhari vol 2, part 27, p 190 
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In the interpretation of this tradition, Ibn Hajar al-Asqalani records: 

‘This tradition leads us to the conclusion that the evidence of one just companion can 
also be admitted as full evidence, even though it may be in his own favour, because 
Abu Bakr did not ask Jabir to produce any witness or proof for his claim.’ 
 

Thus, if it was lawful to grant property to Jabir on the basis of a good impression (of 
him and his Islam) without calling for witnesses or any evidence, then what stopped 
the ruler from allowing Fatima Zahra’s (s.a.) claim on the basis of a similar good im-
pression? 
 

Firstly, her known truthfulness and honesty was enough for holding her sincere in her 
claim, in addition to the witnessing of Ali (a.s.) and Umm Ayman in her favour. 
 

 

Demand for two witnesses according to Quran 

It is said that the claim could not be decided in Fatima Zahra’s (s.a.) favour on the ba-
sis of these two witnesses because the Quran lays down the principle of evidence 
thus – 

‘Then call to witness two witnesses from among you men and if there not be two 
men, then (take) a man and two women.’ Surah Baqarah (2): 282. 

 

Reply 

If this principle is universal and general, then it should be taken into account for every 
occasion. However, as we see – from Jabir’s case – it was not implemented consist-
ently. One witness – that too of the claimant himself – was deemed sufficient for rul-
ing the case in his favour. There was no need felt for another witness even though the 
Quran stipulates two male witnesses or its equivalent. 
 

Then why was the evidence of Ali (a.s.) and Umm Ayman not deemed sufficient for 
Fatima Zahra (s.a.) in view of her moral greatness and truthfulness? Her case was 
even stronger than Jabir’s case because Jabir was both the claimant and the only wit-
ness in this case; while Fatima Zahra (s.a.) had multiple witnesses. 
 

As evident from Jabir’s case, the rulers obviously believed that the Quranic verse 
(Surah Baqarah: 282) does not restrict them to two witnesses and allows for other 
means of resolution. Therefore advancing this verse in support of the Shaikhain’s de-
cision on Fadak does not hold water. 
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Shaheed al-Thalith’s (r.a.) view 
 

In this regard, Shaheed al-Thalith, Sayyid Nurullah al-Shustari (r.a.) has documented in 
Ehqaaq al-Haqq in the Chapter of Matain: 

‘The view of the objector (Abu Bakr/Umar) that despite the evidence of Umm Ayman 
the requirement of evidence remains incomplete is wrong on the grounds that from 
certain traditions it is seen that it is lawful to give a decision on the basis of one wit-
ness, and it does not necessarily mean that the injunction of the Quran has been vio-
lated, because this verse means that a decision can be given on the strength of the 
evidence of two men or one men and two women, and that their evidence is enough. 
It does not appear to say that if there is some other ground besides evidence of wit-
nesses, that would be unacceptable and that verdict cannot be given on its basis, un-
less it is argued that this is the only sense of the verse. But since the very sense is not 
a final argument, this sense can be brushed aside, particularly because the tradition 
(of Jabir for instance) clearly points to a contrary sense and ignoring the sense does 
not necessarily mean violation of the verse. 
 

Secondly, the verse allows a choice between the evidence of two men or of one man 
and two women. If by virtue of the tradition, a third choice is added, namely that the 
verdict can be passed by means of another evidence as well, then how does it neces-
sitate that the Quranic verse stands violated.’ 
 

• Bait al-Ahzan under Chapter of Establishing Witnesses for Fadak 

 

Muttaqi al-Hindi’s view 

In this connection, Muttaqi al-Hindi, the famous Ahle Tasannun scholar, records: 
‘The Prophet of Allah (s.a.w.a.), Abu Bakr and Umar used to decide cases on the 
strength of one witness and swearing by the Quran. 
 

When decisions were passed historically on the strength of one witness and swearing, 
then even if in Abu Bakr’s view the evidence regarding Fadak was incomplete, he 
should have asked Fatima Zahra (s.a.) to swear (on the Quran) and he could have 
passed judgement in her favour.’ 
 

But here the very objective was to tarnish the truthfulness of Fatima Zahra (s.a.) so 
that in the future the question of her testimony should not arise. 

• Bait al-Ahzan under Chapter of Establishing Witnesses for Fadak 

 

https://www.seratonline.com/27233/fadak-belonged-to-hazrat-fatima-zahra-s-a-based-on-islamic-laws/ 
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Who stopped Abu Bakr from handing over  
Fadak to Fatima Zahra (s.a.) 

 

Muslims in general claim that Fadak was never a matter for debate and discussion 

since in their view – Prophets neither inherit nor leave behind any inheritance, all 

their property and wealth is for the common Muslims. 

 

Although this is the widely touted position of the supporters of companions and 

wives, we know that this was not the real reason for denying Fadak to Aal Muham-

mad (a.s.). 
 

The real reason was rather simple when you research history. 

 
 

Abu Bakr willing to hand over Fadak 
 

For all the lengthy discussions and debates on Fadak, it comes as no surprise that the 

matter of Fadak was resolved in Hazrat Fatima Zahra’s (s.a.) favour initially. 
 

When Abu Bakr demanded that Hazrat Fatima Zahra (s.a.) advance witnesses in sup-

port of her claim over it, she (s.a.) produced Umme Ayman – the one guaranteed 

with Paradise by the Prophet (s.a.w.a.) – and Ameerul Momineen (a.s.). 
 

Abu Bakr was satisfied with the witnesses and wrote a letter handing over Fadak to 

Hazrat Fatima Zahra (s.a.). 
 

Umar walked in at the time and on seeing the document made enquiries about it. 

Abu Bakr briefed him about the situation. Umar immediately yanked the letter and 

tore it to pieces dismissing the witness of Ameerul Momineen (a.s.) and Umme Ay-

man. 
 

• Tafseer al-Qummi (r.a.) under Surah Rum (30): Verse 38. 

• Al-Ehtejaaj vol. 1 p. 90. 

• Bait al Ahzaan p. 144-145. 

Also refer regarding Fatima Zahra’s (s.a.) right over Fadak from Quran: 

• Shawaahed al-Tanzeel under under Surah Rum (30): Verse 38. 

• Sharh Nahj al-Balaghah vol. 16 p. 220 
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Even if the skeptics dismiss this incident, there can be no denying the strong arm tac-

tics employed by Umar to control the government from the backseat. And it’s not like 

we see this side of Umar only during the reign of Abu Bakr. Umar was abrasive and 

obnoxious even in the presence of the Prophet (s.a.w.a.) himself. 

 

Whether one considers the Hudaybiyyah truce or when the Holy Prophet (s.a.w.a.) 

seemingly offered funeral prayers for the hypocrite or regarding the prisoners of Badr 

or on numerous other occasions, we regularly see Umar confronting the Prophet 

(s.a.w.a.) as if he (Umar) was the Prophet (s.a.w.a.) and Prophet (s.a.w.a.) was a com-

panion. We even see a ‘report’ in the books of Ahle Tasannun justifying Umar’s be-

havior by claiming the Prophet (s.a.w.a.) said that had there been a prophet after him 

it would have been Umar (Allah forbid)! 
 

So if Umar can use strong arm tactics and interfere in prophethood, why should it 

surprise anyone if he does the same in caliphate? 
 

Also there are many incidents in the books of the Ahle Tasannun that show Umar re-

versed the decision of Abu Bakr quite brazenly and impulsively. 

Consider this incident – 

Once a group of the ones inclined towards Islam (al-Mu’allafah Qulubuhum under Su-

rah Tauba (9): Verse 60) came to Umar and showed him a document in which Abu 

Bakr had ordered for them to receive their rightful shares from the alms. 
 

Umar refused it, tore Abu Bakr’s document into pieces, spat on it, and threw it at 

their faces. 
 

Having been infuriated, they returned to Abu Bakr and asked – Which one of you is 

the caliph (ruler)? Is it he or you?’ 

Abu Bakr answered – He is, if he wants! 

 

• Fazail al-Sahabah vol 1 p. 292 by Ahmad Ibn Hanbal 
• Tafsir al-Manaar vol. 10 p. 496 by Rasheed Riza – ideological founder of the Mus-

lim Brotherhood. 
• Kanz al-Ummal vol. 3 p. 914 trad. 9,151, vol. 12 p. 546 trad. 35,738. 
• Tarikh al-Dimishq vol. 9 p. 196 trad. 797. 
• Al-Iktifa bima Tadammanahu min Maghazi Rasool Allah wa al-Thalathah al-

Khulafa vol. 3 p. 90 
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After denying Fadak why were Shaikhain  
buried in the Prophet’s (s.a.w.a.) house? 

There are many such incidents and the Muslims justify it and document it among the 

virtues of Umar as Ahmed Ibn Hanbal has done in Fazail al-Sahabah! The book of Al-

Farooq by Shibli Nomani is replete with such ‘virtues’ including torching the house of 

Fatima Zahra (s.a.). 

 

Therefore then, why should it surprise the Muslims that Umar compelled Abu Bakr to 

reverse his decision on Fadak. 

 

Why can’t the Muslims just admit that Fadak belonged to Fatima Zahra (s.a.) and dis-

miss Umar’s high handedness as just another proof of his ‘virtue’! 

 

https://www.seratonline.com/27229/real-reason-why-abu-bakr-refused-to-hand-over-fadak-to-

fatima-zahra-s-a/ 

 

 

 

 

 

 

 

There are two facts that the Muslim majority accepts without much debate: 

The Shaikhain refused to grant Fadak to Hazrat Fatima Zahra (s.a.) by dismissing the testimonies of 

her infallible husband Ameerul Momineen (a.s.) and even Umm Ayman on the excuse that Prophets 

(s.a.w.a.) do not leave any inheritance. 

Abu Bakr and Umar are buried next to the Holy Prophet (s.a.w.a.) by virtue of the property inherit-

ed by their daughters Ayesha and Hafsa. 

 

Reply 

The obvious contradiction between points a. and b. is plain even to a lay Muslim – 

If Hazrat Fatima Zahra (s.a.) cannot inherit property from her father (s.a.w.a.) then how can the 

Shaikhain inherit their burial place in the Prophet’s (s.a.w.a.) house? 

An eye-opening debate on the subject nullifies the burial of the Shaikhain and proves that the land 

on which they are buried is usurped from the Muslims. 

 

Abu Hanifa fails to defend the Shaikhain 

One day, Fuzzaal Ibn Hasan Ibn Fuzzaal al-Kufi (refer Qamoos al-Rijal, vol. 4 pg 313), a companion of 

Imam Jafar Sadiq (a.s.), was walking through the streets of Kufa with his friend. 

He saw Abu Hanifa surrounded by people who were posing religious questions. 
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Fuzzaal decided to approach Abu Hanifa with some questions of his own, despite protests to the 

contrary by his friend, who warned him that Abu Hanifa was an intelligent person. Fuzzaal poses as 

a ‘Sunni’ Muslim with a Shia brother. 

 

(We reproduce excerpts of the debate relevant to the discussion.) 

 

Abu Hanifa: Tell your (Shia) brother that Ayesha and Hafsa by virtue of being the wives of the 

Prophet (s.a.w.a.) received their chambers as inheritance and in turn offered their portion of inher-

itance to their respective fathers for burial. 

 

Fuzzaal: I told him the same thing but he shot back saying – you Muslims believe that the Prophet 

(s.a.w.a.) did not leave behind any inheritance, which is why Fadak was not granted to Fatima (s.a.) 

his only daughter at the time. 

 

Even if we consider the chambers as inheritance, the fact remains that the Prophet (s.a.w.a.) had 

nine wives at the time of his demise. So every wife had equal right over that property and without 

the permission of other wives Abu Bakr and Umar should not have been buried. If we divide the in-

heritance equally among nine wives then each person will be entitled to no more than a span and 

not a burial place like Abu Bakr and Umar have taken for themselves. 

 

After listening to this argument, Abu Hanifa resigned himself to defeat and vented his frustration on 

Fuzzaal by ordering his companions: Get him out of here he is a Shia. 

 

* Al-Ehtejaaj, p 207 

 

The Shaikhain very nonchalantly dismissed Hazrat Fatima Zahra’s (s.a.) claim to Fadak by advancing 

a fake report on the Prophet’s (s.a.w.a.) authority. Little did they realize that one day they would be 

buried next to the Prophet (s.a.w.a.) on property that was supposedly inherited by their daughters. 

 

If the daughter cannot inherit property, how can the wives claim inheritance – that too in the case 

of a Prophet (s.a.w.a.) who supposedly does not leave behind any inheritance. 

 

Clearly the Shaikhain are a victim of their own contradictions and every time a Muslim visits the 

Prophet’s (s.a.w.a.) shrine he asks himself – what are the Shaikhain doing here in the Prophet’s 

(s.a.w.a.) house when the Prophet (s.a.w.a.) does not leave behind any inheritance? 

As the tradition goes – One who digs a well for his brother, falls in it. 

 

https://www.seratonline.com/27240/after-denying-fadak-why-were-shaikhain-buried-in-the-prophets-s-a-w

-a-house/  
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