
1 

 

 Imam al-Hasan bin 

Ali al-Askari (a.s) 

 

 2 سلسلة قطاف مناسبات الموسم الفاطمي      

Hilal Fatimiyyiah Australia 



2 

Introduction 
In The Name of Allah, The Beneficent The Merciful 

 

 Imam Abu Muhammad al-Hasan bin Ali al-Askari (a.s.) is the eleventh imam of the 

infallible imams of the Ahlul Bayt (a.s.). The blessed and pious Imams carried the banner of Islam, 

undertook the goals of the religion, sacrificed their lives into its way, and accustomed themselves to 

face disasters, difficulties, and hardship to spread the high values and goals of this religion. Indeed, 

just how many favors have they bestowed upon Muslims! 

This great imam had intellectual, scientific talents, and abilities that made him without dispute an 

intellectual genius among men. He was one of the heroes of history by his resisting the various chal-

lenges and standing up against the deviate and oppressive Abbasid rule. He rebelled against the 

corruptive regimes and spared no effort in achieving truth and justice among people.  

Imam Abu Muhammad (a.s.) was like his fathers in his tendencies and aims. Indeed, they all were 

like each other in reaching the highest ranks of virtue and perfection. 

Historians have claimed he was the most knowledgeable one in the religious verdicts and affairs 

and that all scholars and ‘Ulama’ (scholars) of his age were in need of him to ladle from the fount of 

his knowledge and sciences. 

He was the most devoted, pious worshipper of all people of his time. He preferred the obedience of 

Allah to everything. He was the most patient and forbearing one. He suppressed his anger and par-

doned whoever wronged him. He was the most generous, the kindest to the poor, and the most 

charitable to the needy. He appointed agents in many countries of the Islamic world entrusting 

them with the distributing of the legal dues, which came to him, among the poor and the weak of 

Muslims to get them out of their poverty and deprivation, whereas he himself lived like the poor. 

He paid no attention to the pleasures and desires of this life, like his fathers who turned their backs 

to this world and turned completely towards Allah and the afterword. 

Historians mention that all people glorified and honoured Imam al-Askari (a.s.) and acknowledged 

his virtue and preference to all the Alawids and the Abbasids at his time. When the imam (a.s.) 

came to the Abbasid royal palace, every one of the attendants stood up and bowed glorifying him. 

Viziers, clerks, army leaders, and all statesmen regarded him so highly. Al-Fatah bin Khaqan, the 

prime minister of al-Mutawakkil, preferred Imam al-Hasan al-Askari (a.s.) to all eminent scholars 

and ‘Ulama’ and acknowledged that no one had the virtues and qualities that the imam (a.s.) had at 

that time.  

It was natural that the nation, with all classes, regarded and glorified Imam Abu Muhammad (a.s.) 

for they saw his guidance, piety, righteousness, asceticism, loyalty to the truth, and devotedness to 

Allah. They were certain that he was the caliph of Allah on Earth, and the only representative of his 

grandfather the great Prophet (s.a.w.w.). In addition to that, Imam al-Hasan al-Askari (a.s.) under-

took the fatal issues of the Islamic nation and defended the rights of Muslims. He criticized the rul-

ers of his time for wronging people and disregarding their rights. Therefore, the nation glorified him 

and acknowledged his necessary leadership. 
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The Abbasid kings became displeased when they saw and heard that the masses glorified Imam al-

Hasan al-Askari (a.s.), and that great numbers of Muslims believed in his Imamate and thought that 

he was worthier of the caliphate than the Abbasids who had no quality that might make them fit for 

the Islamic caliphate. Spite against the Imam (a.s.) filled the hearts of the Abbasid rulers who took 

severe procedures against him. 

They imposed an economic blockade against him, and put him under house arrest in Samarra’. They 

surrounded him with policemen and detectives to watch his every breath. They subjected everyone 

who contacted him to severe penalties. This was - as I think - the reason for why only a few narra-

tors narrate traditions from him, and so not many maxims, literatures, and religious rulings were 

transmitted from him. 

There was another very sensitive reason that led the Abbasids to watch Imam al-Hasan al-Askari 

(a.s.) strictly. It was that Imam al-Hasan al-Askari (a.s.) was the father of Imam Muhammad al-

Mahdi (a.s.), the awaited savior and reformer who would fill the world with justice, and would de-

stroy oppressors and oppression. 

The Prophet (s.a.w.w.) and his guardians gave good tidings about him and told the nation that this 

savior would spread political and social justice on Earth, and all Muslims of different traditions be-

lieved this. 

Therefore, the Abbasids were afraid of this savior, and thought that he would remove their rule and 

authority. They released spies on Imam al-Hasan al-Askari (a.s.) to know of the birth of this son. 

They sent female spies to see which of his wives would give birth to a male baby, so that he may be 

taken away. But Allah the Almighty made the pregnancy and the birth of Imam al-Mahdi (a.s.) an 

unknown matter, just as He had made the birth of Prophet Moses (a.s.) unknown to the Pharaoh. 

This book studies the age of Imam al-Askari (a.s.) and all its events. The study of the age is neces-

sary because it sheds lights on the intellectual, social, economical, political life of that age. Natural-

ly, it has direct influence on the life of one who lives in that very age. Besides that, it uncovers the 

dimensions of his life and personality, and the extent of the influence of the events of that age on 

him. 

The book features the economic life of that age which was neither sound nor stable but confused 

and paralyzed. The Abbasid governments at the age of Imam al-Askari (a.s.) did not create ease for 

people, nor did their rule result in the creation of the noble life that Islam wanted for the nation. 

Excessive wealth was accumulated in the possession of the members of the Abbasid family, states-

men, and their agents. They spent lavishly. They appropriated the treasures of the earth while the 

majority of the Muslim peoples suffered poverty and deprivation, besides the pains, sufferings, and 

subjugation they faced from the government officials in collecting the land tax and other taxes.  

We have also presented a study on the kings of the age of Imam al-Askari (a.s.). Most of those kings 

were insignificant and ineffective. They submitted to their lusts and desires and were fond of maids 

and songstresses. Their red nights were full of sin. They were indifferent to what Allah had ordered 

the guardians of Muslims to do in order to better the general life of the nation, to offer the neces-

sary services for people, and to find equivalent opportunities for all citizens. 
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Most of the Abbasid kings did nothing of that sort - rather they appropriated the wealth of Allah for 

themselves and took the people of Allah as their own slaves. They ran the nation violently and op-

pressively. They entrusted the Turks, who were harsh, ignorant, and unaware of administration and 

politics, with absolute authority over the nation, and they sank the nation into seditions and disas-

ters. 

Many historical facts and events were mixed together, distorted, or fabricated because some histo-

rians intended to overlook the clear errors of some kings and rulers. They tried to praise them with 

noble epithets and good qualities that they did not possess, whereas, in reality, those kings and rul-

ers were the worst of tyrants who threw the nation into an abyss of oppression and corruption, and 

exploited the economy of the state for their own pleasures and fancies, and afflicted the public with 

poverty and wretchedness. 

It is neither fidelity nor truth to regard those tyrants with the eye of holiness and sacredness and to 

trust in them as ideal personalities. It is very necessary to study Islamic history thoughtfully, impar-

tially, and aloof from any fanaticism. Authors must write just for the truth and the good of the na-

tion. 

Also, in this book, we have mentioned a group of jurisprudents, scholars, and narrators who narrat-

ed traditions from Imam Abu Muhammad al-Askari (a.s.) and took from his knowledge and sciences. 

This is necessary - as I think - because it completes the research on the noble personality of the 

imam (a.s.) for it shows the extent of his association with the men of knowledge and their associa-

tion with him at that critical period where the Abbasid government put the imam under severe 

watch, and punished whoever associated with him. 

This confinement affected the imam (a.s.) and caused him much pain, because nothing would be 

more painful to an intellectual powerhouse than preventing them from expressing their knowledge 

and sciences and transmitting their opinions and ideas to others. 

And here, I find it from gratefulness and loyalty to the great efforts of the grand scholar my brother, 

Sheikh Hadi Sharif al-Qurashi, who went through some reference books concerning the subject of 

this book, as well as his useful directions and valuable instructions. I pray for Allah to reward him 

with the best of His rewards that He rewards His loyal people with. 

 

Baqir Sharif al-Qurashi 
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The Eleventh Imam,  

Hasan ibn ‘Ali (al-Askari) (as) 
 

Born in Madina on the 10th of Rabuil Akhar 232 Hijri ( 6.12.846 AD) Died in Samarrah Iraq on 8th of 

Rabiul Awwal 260 Hijri (4.1.874) aged 28 years. Period of Imamate 6 years. 

Samarra (Surre Mun Ra’) was a garrison town about 60 miles north of Baghdad. River Euphrates 

flows in the middle of the town, and because of the surrounding hills a cool breeze keeps the area 

cooler in comparison to Baghdad. The word ‘Asker’ in Arabic is used for army. Our 11th Imam’s title 

became known as Askari, the one who lived all his life in a garrison town. 

There is another story related with this name by many historians. Once the Caliph called him in his 

palace and ordered his army to march past before him. The Caliph wanted to boast or to impress 

the Imam of his power or to dissuade the Imam from any thoughts of revolution against the Abbas-

id Caliphate. 

When the march past was over, Imam asked the Caliph to gaze between two of his fingers. What 

the Caliph saw was a huge army of lancers and swords men marching past, a much bigger crowd 

than the Caliphs army. He was astonished at this miracle and named him Askari, i.e. the man with a 

big army. 

Imam Hasan al Askari’s (as) life from childhood to adulthood was spent in this house where his fa-

ther Imam ‘Ali Naqi (as) was to remain under house arrest. But despite this close guard on the 

Imam, he conducted his duties as Imam from inside the house. 

He taught people Qur’an and instructed his followers the true teachings of Islam as taught by the 

Prophet of Islam and his Ahlul Bayt. In fact Imam Hasan al-Askari wrote a complete Tafseer of the 

Qur’an which was mentioned by many scholars, historians and exegetes, including Kulaini and 

Saduq. 

Imam’s life in Samarrah was not in peace even under house arrest. From time to time he was taken 

to Baghdad, questioned and put in prison there. On one such occasion, the Imam was taken by the 

Turkish guards to Baghdad where he was kept in prison during the short reign of the Caliph al-

Muktadi and al-Mu’tamid afterwards. 

While he was a prisoner in Baghdad there was a severe draught. Rain had not fallen for some time 

and crops were drying up. People were facing a famine. They did not know what to do. A Christian 

priest came to the rescue. He lifted his hands in prayer and rain fell. The Caliph became concerned 

lest for this reason people would forsake Islam and become Christians. 

When the Imam was consulted, he said that when people assembled to see the so called miracle 

performed by the Christian priest, he would remove their doubts. The Imam was allowed to leave 

the prison to go where the crowd assembled to see the miracle performed by the priest. 

Imam stood there with the crowd and when the priest raised his hands for prayer and rain began to 

fall, Imam told one of his companions to seize the hands of the priest and bring the piece of bone 

hidden in his hands. 
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When this bone was brought before the Imam, he said that it was the bone of a Prophet of God. It 

was the effect of this holy bone when lifted in prayers to God that brought God’s mercy and 

brought rain to the land. This way the Imam lifted the doubts from the minds of the people. After 

this the Imam himself spread his prayer mat and performed two Rak’ats of prayers then lifted his 

bare hands to God for rain to come to the land and wipe out the draught. 

The Imam’s prayers were heard by the Almighty and rain fell so much that the land became fertile 

again and crops began to grow. (Kulaini, Akhbarus Alam)In recognition of this service the Imam was 

allowed to leave the prison in Baghdad and live in his house in Samarrah, still under house arrest. 

He was still not allowed to go to Madina. 

A detailed account of the marriage of Imam Hasan al-Askari (as) was told by Majlisi in Biharul 

Anwar. His father Imam ‘Ali Naqi (as) entrusted this important matter to his friend Bashir ibn 

Sulaiman. First the Imam wrote a letter in the script of ‘Rum’ and sealed it with his own noble seal. 

He placed the letter in a red purse, with 220 Dinars and then said to his friend, “Take this letter and 

go to Baghdad. Go to the ferry at the River Tigris when the boats from Syria are being unloaded. 

Look out for the ship owner whose name is Amr. 

Observe when he exhibits a slave girl who would be with two silk garments and a veil to protect her 

from being seen or handled by the buyers. You will hear her call out in the language of ‘Rum’, ‘even 

if you have the wealth and glory of Solomon the son of David, I can never have affection for you, so 

take care lest you waste your money in purchasing me.’ 

And if a buyer approaches her, she will say, ‘ Cursed be the man who unveils my eyebrow’ Her own-

er will then protest, ‘But what recourse have I, I am compelled to sell you? You will then hear the 

slave answer, ‘ Why this haste, let me choose my purchaser, that my heart may accept him in confi-

dence and gratitude.’ 

“ You are to go then O Bashir, and tell the trader Amr that you have a letter written in the script of 

Rum by a certain nobleman, and that this letter shows his kindness, appreciation and liberality. You 

must give this letter to the slave girl to read, that she may agree to be bought by the man who has 

passed this letter to you. 

Bashir reported later, “ When I carried out these instructions and the girl received the letter, she 

began to cry as she read the letter. Then she said to Amr, “ Sell me to the writer of this letter, for if 

you refuse I would surely be very unhappy and you will never be able to sell me to anyone else.” I 

therefore talked over the price with Amr, until we agreed on the 220 Dinars my master had given 

me. When I paid the money, and received the girl. 

She came with me without protest. In fact she was smiling and looking very pleased. In her excite-

ment she took the letter from the Imam ‘Ali Naqi (as) from her pocket and kissed it, put it on her 

eyes and then put it back into her pocket. I told her I was amazed that she should act this way when 

as yet she did not know the writer. She answered, “May the descendant of the Prophet dispel your 

doubts.” Afterwards she gave me the following account of herself. 

“ I am a princess, the granddaughter of the Emperor of Rum. My mother was a descendant of the 

disciple Simon, the vicegerent of Jesus. My grandfather the Emperor was anxious to marry me to his 

nephew.  
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I was 15 years old. At his castle he gathered a great assembly, including 300 monks and hermits, 

700 of the nobility and 4000 of the officials of the army. 

I had a special throne made for me where I sat with the man I was about to wed. Christian priests 

were ready to pay us honor. They opened the Injil (Bible), and immediately all the images around us 

fell to the ground and broke. My cousin also fell down on the ground and fainted. 

All the great officials were overcome with fear and said,” O’ king, preserve us from witnessing this ill

-fated day, for this sort of thing is a proof of the decline and disappearance of the Christian religion 

as we know it.” At this my grandfather was very angry and he ordered that all images should be 

brought back and put in their places. 

Once again they all fell down and a great storm blew the lights all around. At this second occurrence 

people were frightened and left the assembly hall. My grandfather fell himself and the whole occa-

sion was cancelled for some other day. 

One night after this I saw a dream, in which Jesus appeared with his disciples at the palace where 

the throne was erected. Their they built a pulpit of light, and behold, Muhammad, peace be upon 

him, and his wasi ‘Ali (as) and all his exalted descendants came into the palace. Jesus went forward 

to embrace Muhammad,(S) who said, O’Spirit of God, I have come to seek the daughter of your 

Wasi Simon for my son Hasan al-Askari.” 

Jesus (as) looked to Simon who was with him and said, “ Nobility and glory has come to you in this 

chance to unite mercy with that of the family of Muhammad (S).” To this Simon assented and all of 

them assented to the pulpit of Light while Muhammad (S) conducted the wedding service. After the 

dream, when I woke up I was afraid and dared not repeat the story to my father or my brothers for 

fear that they would kill me. 

While I kept the secret, love of Hasan al-Askari found its place in my heart and constrained me to 

give up drinking wine and I did not want to eat. As a result of not eating I grew thin and became ill. 

All possible treatment was available for me but without success. In the end my father told me, “ 

O’you who have seen a light, tell me what is wrong with me. 

The doors of pleasure are closed for me. A voice replied, " if you set some of your prisoners free, it 

is possible that Jesus and his mother may help you.” I told my father of this dream and requested 

that some of the prisoners should be set free. My father granted my request, and after that I took 

food and felt better. 

A few days passed and I had another vision, when Fatima the daughter of the Prophet and Mariam, 

the mother of Jesus came to me and explained that Hasan al-Askari could not come to me unless I 

should become a Muslim and declare, that there no God but One God and Muhammad is the last 

apostle of God. This I accepted and after that I saw Hasan al-Askari in my vision.” 

But how did you come to fall among the prisoners? asked Bashir. She replied, “ Hasan al-Askari told 

me that my father was planning to send an army against the Muslims and that I should disguise my-

self and some of my women servants and arrange to go along with the army. I did this and before 

long some of the Muslim army guards captured us, and now you see how it all turned out.” 
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Bashir related that when they reached Samarrah he went to the Imam ‘Ali Naqi (as) who received 

the party gladly. The Imam asked the girl if he should give her Ten Thousand Dinars or a bit of good 

news. When she chose the latter, he informed her that she was to be given to his son Hasan al-

Askari as she has seen in her dreams and that she was to be the mother of the one who was to 

cause justice to reign upon the earth. She was then committed to ‘Ali Naqi’s sister Hakima who was 

to look after her. 

Such is the account of the wedding of Hasan al-Askari to Nargis Khatoon as Majlisi recorded it in 

such detail in Bihar-al-Anwar.(The same account was found in Shaikh Tusi’s book ) A few days later 

the wedding took place between Imam Hasan al-Askari and Nargis Khatoon, the granddaughter of 

the Emperor of Rum. 

Imam Hasan al-Askari (as) lived a short life, only Twenty Eight years and in this short life he had to 

endure great sufferings by the hands of the Abbasid caliphs. But in spite of all that suffering and 

confinement under house arrest in Samarrah, many students of Islam benefited from his God gifted 

knowledge and later became scholars in their fields. 

He discussed with agnostics of that age many times about the existence of God and the reasons for 

the necessity of the Prophets and Imams and many atheists changed their minds and converted to 

Islam. One of those was Ishaq al-kindi who was writing a book about contradictions in Qur’an. Imam 

invited some of his students and taught them lessons from the Qur’an. 

These students of Al-kindi confronted their teacher and rejected his arguments about the contradic-

tions in the Holy Book. Al-Kindi realized that these arguments could not have come from the brains 

of these young students. He asked them about the secret of their extensive knowledge of the 

Qur’an. In the end they confessed that Imam Hasan al-Askari taught them. 

Kindi himself became the disciple of our Imam, burnt his own writings on atheism and later wrote 

many treatises on Islam. 

Imam Hasan al-Askari (as) also dictated many Traditions of the Holy Prophet and recorded many 

explanations of the verses of the Holy Qur’an. 

One of the famous traditions people learnt from Imam Hasan al-Askari was, “ The wine drinker is 

like an idolater.” Ibn al Jawzi in his book “Tehrim al Khamr” mentioned this tradition from the Imam 

from the most reliable narrators of Hadith. 

Historians have noted many names of the Imam’s students who became scholars of their time 

One of the famous students of the Imam was Abu ‘Ali al-Hasan ibn Khalid who prepared a commen-

tary of the Holy Qur’an which should be considered the work of the Imam himself. The Imam used 

to dictate its contents to Abu ‘Ali who went on writing the commentary. Scholars indicated that the 

book consisted of 1920 pages. 

In spite of the fact that the Imam had never given any cause for concern to the Caliphs of his time, 

their guilt in this matter was so great that they did not leave these pious personalities in peace. If 

they had no fear of their throne they were afraid of the excellence and knowledge of the Imams. 
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In the case of Imam Hasan al-Askari, the same type of jealousy led to the poisoning of the Imam to 

end this life of a saint whose only activity was to teach Qur’an as the Prophet and his Ahlul Bayt 

taught before him. 

During the rule of Al-Mu’tamid poison was given to the Imam mixed in some fruit and he died on 

8th Rabi-al-Awwal 260 Hijri. He left only one son, whose name was Muhammad who was only five 

years old when his father died. 

The Caliph Al- Mu’tamid himself attended the funeral prayer. When they all lined up and were 

ready to commence the prayers, Imam Hasan al-Askari’s brother Jaafar stood in front of the people 

to lead the prayer. Before he could commence the prayer, a five year old boy came out of the 

house, went near his uncle. 

Shook his mantle and told him, “set aside uncle, only an Imam can lead the funeral prayer of an 

Imam”. His uncle Jaafar stepped aside and this five year old boy lead the prayers. Immediately after 

the end of the prayer he went inside his house and was not seen by his pursuers, led by the caliph 

Mu’tamid himself. 

Our Eleventh Imam was buried in the same house where he had died, by the side of his father Imam 

‘Ali Naqi (as) . By the passage of time, the place was transformed into a great mausoleum and pil-

grims from all over the Islamic lands came to pay their homage to the two Imams of Ahlul Bayt who 

were buried there. 

 

Source: https://www.al-islam.org/story-of-the-holy-kaaba-and-its-people-shabbar/eleventh-imam-

hasan-ibn-ali-al-askari 
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Words of Light 

A good collection of maxims and wonderful words on different social and educational issues were 

transmitted from Imam Abu Muhammad (a.s.), and these are considered to be from the treasures 

of the Islamic literature. Here we present to readers some of the imam’s wonderful sayings: 

The Preference of The Ahlul Bayt (a.s.) 

Imam Abu Muhammad (a.s.) said, 

“We have ascended to the peaks of truth by the feet of prophethood and guardianship, and lit the 

seven ways with the banners of magnanimity. We are lions of battles, sources of generosity. Sword 

and pen are among us now, and the banner of praise and knowledge later on. Our grandsons are 

the successors of religion, allies of certainty, lamps of nations, and the keys of generosity. A gener-

ous one has put on the garment of choice for the loyalty that we have known in him, and the Holy 

Spirit in the Heavens, and he tasted from our gardens early fruits. Our Shi’a are the rescued party, 

and the pure group. They have been as a dress and protection for us, and assistance against oppres-

sors…. Springs of life will gush out for them after flames of Fire… and all bad years…’ 

Sheikh al-Majlisi commented on these statements by saying, ‘This is absolute wisdom, and an ample 

blessing that even deaf ears can hear and high mountains shake for. Peace and blessings of Allah be 

on them…’1 

The imams of the Ahlul Bayt (a.s.) had a very high position near Allah, Who had endowed them with 

virtues and knowledge that no one of the human beings other than them had ever been endowed 

with. Allah had made them the guides to His contentment, and the leaders to His obedience. They 

all were and are lamps to nations and keys of generosity in this life, and in the afterlife they will be 

the intercessors and bearers of the banner of al-Hamd (praise), and Allah has given them the High-

est Paradise. 

His Recommendation To His Adherents 

Imam Abu Muhammad (a.s.) preached and advised his Shi’a by saying, 

“I recommend you to fear Allah, be pious in your religion, strive for Allah, be truthful in speaking, 

give deposits back to their owners, whether he be good or evil, increase prostration, and to be good 

to neighbors. By these (principles) Muhammad (a.s.) came with his mission. Associate with your kin, 

attend their funerals, visit their sick, and carry out their rights, for if anyone of you is pious in his reli-

gion, truthful in his speech, he gives deposit back to its owner, and treats people kindly, then it shall 

be said about him: “this is a Shi’a”, and this shall please me. 

Fear Allah, be good and do not be bad! Attract every love to us, and keep any obscenity away from 

us, because whatever good is said about us we deserve it, and whatever bad is said about us is not 

in us. We have a right in the Book of Allah, kinship to the messenger of Allah, and purification from 

Allah that no one other than us claims but a liar. Mention Allah excessively and remember death! 

Recite the Qur'an and send peace and blessings on the Prophet (a.s.), because the sending of bless-

ings on the Prophet (a.s.) has ten good deeds. Keep in mind what I have recommended to you! I pray 

to Allah to protect you (I bid you farewell), and send peace on you.’2 
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A Valuable Advice 

Imam Abu Muhammad (a.s.) said, 

“Avoid begging people as long as you can tolerate, for every day has a new goodness. Insisting on 

asking others deprives one of his gravity except when a door may be opened to you for a good en-

trance. And how close slapping is to a rash one! Jealousy might be a kind of the manners of Allah the 

Almighty. Luck has degrees, so do not hasten towards a fruit that it is not ripe yet because it is 

picked only at its time. He, Who manages your affairs, is more aware of the time that is good for you 

(to pick the fruit). Trust in His experience in your affairs and do not hurry for your needs at the begin-

ning of your time, as then your heart may be distressed and despair may overcome you. Know that 

coyness has a certain extent and if it is exceeded, it shall turn to weakness; generosity has a certain 

extent and if it is exceeded, it shall be extravagance; economy has a certain extent, and if it is ex-

ceeded, it shall be stinginess; and courage has a certain extent and if it exceeded, it shall be reckless-

ness…’3 

 

Preaching 

Imam Abu Muhammad (a.s.) often and always advised his companions, reminded them of the after-

life, and warned them against the sedition and deception of the worldly life. Once, he said, 

“You are in short lives, and few days, and death comes unexpectedly. Whoever sows good shall har-

vest happiness, and whoever sows evil shall harvest regret. Every sower shall reap what he has 

sowed. No slow one is preceded by his luck, and no careful one gets what has not been determined 

for him. Whoever is given good, Allah has given him that, and whoever is saved from an evil Allah 

has saved him from it.’4 

 

Pondering On Allah 

Imam Abu Muhammad (a.s.) said, 

“Worship is not abundant fasting and praying, but worship is abundant pondering; it is the continu-

ous thinking of Allah.’5 

In his traditions, the imam established the bases of faith in Allah, and the most important one of 

which was thinking of Allah, and pondering on His wonderful creation because that would lead man 

to the absolute faith in Allah, the Great Creator. 

 

Wisdom of Fasting 

Imam Abu Muhammad (a.s.) said,  

‘Allah has imposed fasting so that the wealthy might suffer hunger and be kind to the poor.’6 
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Dispraising The Hypocrites 

Imam Abu Muhammad (a.s.) said, ‘What a bad man he is who has two faces and two tongues! He 

praises his brother when he is present and eats his flesh (backbites him) when he is absent. He en-

vies him if he is given (becomes in good state), and betrays him if he is afflicted.’7 

 

Pious And Impious 

Imam Abu Muhammad (a.s.) said, ‘The love of the pious to the pious is a virtue for the pious, the ha-

tred of the impious towards the pious is a merit for the pious, and the hatred of the pious towards 

the impious is disgrace for the impious.’8 

 

 

Wonderful Short Maxims 

The following are some of the wonderful maxims transmitted from Imam Abu Muhammad al-Askari 

(a.s.). He said, 

 

1. “If fate is inevitable, then for what purpose is supplication (of man to other than Allah)?” 

2. “A believer is a blessing for a believer and an authority on an unbeliever.” 

3. “The heart of a fool is in his mouth, and the mouth of a wise man is in his heart.” 

4. “Anger is the key to every evil.” 

5. “A spiteful one is the least comfortable.” 

6. “The most pious of people is he who refrains before suspicion. The most worshipful of people is 

he who keeps on obligations. The most ascetic one is he who refrains from unlawful things. 

The best mujtahid is he who refrains from sins.” 

7. “Let no secure livelihood make you too busy to perform an obligatory deed.’ 

8. “He, who exceeds in something, is like one who lacks that thing.” 

9. “Whenever a mighty one gives up the truth, he becomes low, and whenever a low one keeps 

to it, he becomes mighty.” 

10. “The friend of an ignorant is always tired.” 

11. “There are two qualities such that there is no quality above them; faith in Allah and the serv-

ing of brothers.” 

12. “The impertinence of a child in childhood before his father makes him undutiful in adulthood.” 

13. “It is not from politeness to show joy before a distressed person.” 

14. “Better than life is that, which if you lose, you shall hate life, and worse than death is that 

which if comes to you, you shall love death.” 
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15. “Taming an ignorant person and preventing a person with unchanging habits from those hab-

its are as a miracle.” 

16. “Humbleness is a blessing that is not envied.” 

17. “Do not be generous to someone with what may be heavy on him.”9 

18. “He, who advises his brother secretly, does him good, and he, who advises him openly, does 

him wrong.” 

19. “How bad from a faithful it is when he has a desire a thing that degrades him.” 

20. “It is sufficient in order for you to be polite that you avoid what you hate in others.” 

21. “Beware of every silent, intelligent one.” 

22. “If all the people of this world were intelligent, the world would be ruined.” 

23. “The weakest of enemies in cunning, is he who shows his enmity.” 

24. “The best of your brothers is he who forgets your wrong against him, and remembers your 

kindness to him.” 

25. “Good figure is apparent beauty, and good mind is hidden beauty.” 

26. “He, who is friendly with Allah, feels aversion towards people.” 

27. “He, who does not regard people, does not regard Allah.” 

28. “Vices have been put in a house whose key is lying.” 

29. “When hearts are active, put into them, and when they detest, bid them farewell.” 

30. “Following after one from whom you hope is better than remaining with one from whose evil 

you do not feel safe.” 

31. “Ignorance is an enemy and discernment is authority, and he, whom patience does not make 

suffer agonies of anger, shall not feel the ease of heart.” 

32. “The gift of a generous one makes you beloved to him, and the gift of a mean one makes you 

low to him.” 

33. “Whoever is such that piety is his habit, and virtues are his garments, shall be victorious over 

his enemies by his good praise, and shall be fortified against defects by his good mention.” 

34. “He, who praises an undeserving one, becomes as an accused person.” 

35. “No one knows (the reality of) a blessing except the grateful, and no one is grateful to a bless-

ing except the knowing.” 

36. “Staying up makes sleep more pleasant, and hunger makes food more delicious.” 

37. “Reaching Allah the Almighty is a journey that is not achieved except by riding at night.”10 

38. “He, who does not know how to prevent, does not know how to give.” 
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39. He said to al-Mutawakkil, the Abbasid caliph, “Do not expect good will from one whom you 

have offended, or loyalty from one whom you have betrayed, or sincerity from one whom you 

have suspected, because the hearts of others towards you are like your heart towards them.” 

40. “It is from ignorance to laugh with no reason.” 

41. “The speech of Allah has preference over all speeches, just as He holds preference over His cre-

ation. And our speech has preference to the speech of people, just as our preference over 

them.” 

42. “It is from humbleness to greet everyone you pass by, and to sit in other than the distinctive 

place in a meeting.” 

43. “The worthiest people of (your) love are those who comfort you.” 

44. “From the disasters that break one’s back is a neighbor who, if sees a good deed, conceals it, 

and if sees a bad deed, spreads it.” 

45. “(In the name of Allah, the Beneficent, the Merciful) is closer to the greatest Name of Allah 

than the iris of the eye to its white.” 

46. “Do not dispute with others so that you lose your gravity, and do not joke so that it is dared 

against you.” 

47. “Whoever is satisfied to sit in other than the distinctive place in a meeting, Allah and His an-

gels send blessings on him until he leaves the meeting.” 

48. “Polytheism in people is more inconspicuous than the creeping of ants on a black cloth in a 

dark night.” 

49. “Hearts have ideas from fancy, while minds shake and get more knowledge out of experi-

ments, and taking lessons leads to reasonability.” 

50. “Predominant fates are not prevented by struggling (against them), and determined liveli-

hoods are not gained by greediness and requesting… submit yourself to fates and know that 

you shall not get except what has been determined for you.” 

******************* 

1. Bihar al-Anwar, vol.78 p.338. 

2. Bihar al-Anwar, vol.78 p.372. 

3. Nuzhat an-Nadhir, p.50-51. 

4. Bihar al-Anwar, vol.78 p.338. 

5. Ibid., p.373. 

6. Kashf al-Ghummah, vol.3 p.193, Man La Yahdhuruhu al-Faqih, vol.2 p.43. 

7. Bihar al-Anwar, vol.78 p.373. 

8. Al-Majalis as-Saniyyah, vol.2 p.663. 

9. Because that someone finds that he has to answer with the same. 

10. Spending the night with worshipping. 
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His Letters 

Some letters of the imam disclose an important side of the religious life which was confused at that 

age. The following are some of his letters to his adherents: 

 

1. To Isaaq An-Naysaburi 

Imam Abu Muhammad (a.s.) sent a letter to Isaaq bin Isma’yl an-Naysaburi saying in it, 

 “May Allah protect us by His protection, and take care of you in all your affairs by His favor. I 

understood your letter, may Allah have mercy on you. We, praise be to Allah and by His blessing, are 

people of a house who pity our followers and feel delighted for the succession of the favors of Allah 

on them, and feel happy for every blessing that Allah the Almighty endows them with. O Isaaq, may 

Allah endow you with all blessings, and endows the same on whoever is like you whom Allah has 

had mercy on and given insight like yours…. And may He determine Paradise for you…. 

 And I say: Praise be to Allah as the best praise He has ever been praised with, and forever, for 

His mercy on you, His saving you from perishment, and smoothing your way from the obstacle. By 

Allah, it is an insurmountable, impassable, difficult obstacle with great distresses that had been 

mentioned in the first Books. At the time of the deceased (Imam al-Hadi), peace be on him, and at 

my time you had done some things that neither I was satisfied with you nor were you right in them. 

 O Isaaq, know well that whoever comes out of this world blind will be blind in the After-world 

and more astray. O Isaaq, it is not the eyes that become blind but the hearts that are in the chests. 

Allah says about the unjust, (He shall say: My Lord! why hast Thou raised me blind and I was a see-

ing one indeed? He will say: Even so, Our revelations came to you but you neglected them; and thus 

you shall be forsaken this day).1 Is there a sign greater than the excuse of Allah on His creation, His 

trustee in His earth, and His witness on His people .… after those who had abandoned his first fa-

thers the prophets and his last fathers the guardians (peace and blessings of Allah be on them all). 

So where do you go astray and where do you go like beasts? You deviate from the truth and believe 

in falsehood and disbelieve in the blessings of Allah. Are you from those who believe in a part of the 

Book and disbelieve in the other? So what is the reward of him who does that, either you or other 

than you? 

 It is but meanness in this life and eternal torment in the Afterlife. By Allah, it is the great dis-

grace! When Allah imposed on you, by His favor and mercy, the obligations, He did not impose them 

on you because He was in need of you, but out of His mercy on You - there is no god but Him - to dis-

tinguish the good from the bad, and to try what there was in your chests, and test what there was in 

your hearts so that you would compete for the mercy of Allah and that your positions in His paradise 

would be one better than another. He imposed on you Hajj, Umrah (minor hajj), prayer, zakat, 

fasting, and the following of the Ahlul Bayt (a.s.). He made to you a door by which you open the 

doors of the other obligations and as a key to His way. Except for Muhammad (blessings of Allah be 

on him), and the guardians from his progeny, you would be confused like beast knowing nothing of 

the obligations. Is a town entered except from its gate? 
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When Allah favored you by appointing the guardians after your prophet, He said, (This day have I 

perfected for you your religion and completed My favor on you and chosen for you Islam as a reli-

gion).2 He imposed on you rights for His guardians and ordered you to carry them out so that your 

wives, properties, foods, and drinks would be lawful to you. Allah said, (Say: I do not ask of you any 

reward for it but love for my near relatives),3 and know well that (whoever is niggardly, is niggardly 

against his own self; and Allah is Self-sufficient and you are the needy).4 There is no god but Allah, 

and my speech has become too long on what was for you, and what was required from you. 

Except for that Allah wanted to complete his favor on you, you would neither see a line from me nor 

would you hear a word after the leaving of the deceased (Imam al-Hadi), peace be upon him, while 

you are in inadvertence to your end, and after my appointing Ibrahim bin Abdah to you, and after 

my book that Muhammad bin Musa an-Naysaburi had brought to you, and Allah is He whose help is 

sought in any case. Beware of being unmindful towards Allah so that you shall be from the losers! 

Away with him he who turns his back to the obedience of Allah and does not accept the advice of His 

guardians! Allah has ordered you to obey Him, to obey His messenger, and to obey those in authori-

ty among you. May Allah have mercy your weakness and inadvertence, and make you patient with 

your affair. What has beguiled man from his Lord?! If mountains understood some of that which 

was in this book, they would crack and split because of the fear of Allah, and turn back to the obedi-

ence of Allah. Do whatever you like (so Allah will see your work and (so will) His Messenger and the 

believers; and you shall be brought back to the Knower of the unseen and the seen, then He will in-

form you of what you did).5 Praise be to Allah, the Lord of the worlds, and His blessings be on Mu-

hammad and all his progeny.”6 

 

2. His letter to the people of Qum and Abeh 

Imam Abu Muhammad (a.s.) sent a letter, some parts of which were lost, to his Shi’a from the peo-

ple of Qum and Abeh (Aveh) saying to them, 

 “Allah the Almighty with His generosity and kindness has favored His people with His prophet 

Muhammad (a.s.) as a bearer of good tidings and a warner, and has made you succeed in accepting 

His religion, granted you with His guidance, and planted into the hearts of your past ancestors (may 

He have mercy on them) and your living offspring (may He suffice and make them live long) the love 

of the pure progeny (of the Prophet). They, who had left, left on the way of righteousness, and the 

path of truth and success, and they went to the place of successors, got the fruits of what they had 

sowed, and found the result of what they had done previously.… 

 Our intention is still firm, and our selves are satisfied with your good thoughts. The fixed rela-

tion between us and you is firm. It is a will that our ancestors and your ancestors had recommended, 

and a covenant that had been entrusted to our youth and your old men. They are still on their faith, 

and Allah has gathered us in close relationship, and close kinship. The Alim (peace of Allah be on 

him) said, ‘A faithful is a brother of a faithful from his father and mother…”7 
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3. His letter to Ali bin al-Husayn bin Musa bin Babwayh al-Qummi 

Imam Abu Muhammad (a.s.) sent a letter to the famous jurisprudent Abul Hasan Ali bin al-Husayn 

bin Musa bin Babwayh al-Qummi, the distinct among the Shi’a, and the prominent personality in 

Hadith, jurisprudence, and the rest of the Islamic sciences. Imam Abu Muhammad (a.s.) said in his 

letter, 

 “Praise be to Allah the Lord of the worlds, and the end is for the righteous, the Paradise is for 

the monotheists, the Hell is for the atheists, and there should be no hostility except against oppres-

sors, and there is no god but Allah the best of creators, and blessing be on the best of His creation 

Muhammad and his pure progeny. 

 O my sheikh, trustee, jurisprudent Abul Hasan Ali bin al-Husayn al-Qummi, may Allah be satis-

fied with you, and make from your progeny good children. I recommend you to fear Allah, offer 

prayers, and give zakat because no prayer is accepted from one who does not give zakat. I also rec-

ommend you to pardon others, suppress anger, continuously associate with kin, comfort brothers 

and try to carry out their needs at difficulty and ease, be patient, learn religion, be certain of things, 

undertake the (recitation of) Qur'an, behave with good morals, enjoin the good, and to forbid the 

wrong. Allah says, (There is no good in most of their secret counsels except (in his) who enjoins char-

ity or goodness or reconciliation between people).8 I recommend you to avoid all sins and vices. 

 You are to keep on offering Night Prayer, for the Prophet (a.s.) had recommended Ali saying to 

him, ‘O Ali, you are to keep on the Night Prayer.’ He repeated that three times. Whoever disregards 

the Night Prayer is not from us. Act according to my recommendation and order my Shi’a to act ac-

cording to that. Wait for deliverance, for the Prophet (a.s.) said, ‘The best deed of my nation is the 

waiting for deliverance.’ Our Shi’a shall be still in sorrow until my son, whom the Prophet (a.s.) 

brought good news about, shall appear. He will fill the earth with justice and fairness after it has 

been filled with injustice and oppression. O my sheikh, be patient and order all my Shi’a to be pa-

tient; (Surely the earth is Allah's. He gives it as inheritance to whom He will and the end is (best) for 

the righteous).9 Peace, mercy, and blessings of Allah be on you and on all our Shi’a, and Allah is 

sufficient for us; the best Protector is He, the best Patron, and the best Helper.”10 

 

4. His letter to one of his followers 

One of the Shi’a wrote to Imam Abu Muhammad (a.s.) telling him about the disagreement between 

the Shi’a. The imam replied to him in this letter, 

“Allah has addressed reasonable people… concerning me, people are in different classes; a discern-

ing one is on the way of deliverance, keeping to the truth, clinging to the branch of the origin with-

out being doubtful or suspicious, and finding no resort other than me. There is another class of peo-

ple who do not take the truth from its owners; they are like a traveler in the sea. They are in turmoil 

whenever the sea waves are in turmoil, and are calm whenever the sea calms. Another class of peo-

ple are those who have been overcome by Satan. They just resist the people of truth, and fight truth 

by falsehood out of envy. So let alone whoever goes right or left, because when a shepherd wants to 

gather his sheep, he gathers them with the least effort. Beware of showing off and panting after au-

thority because they lead to perishment…’11 
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5. His Letter to Another one of his Followers 

Imam Abu Muhammad (a.s.) sent a letter to one of his followers expressing his grief for some rab-

ble of the Shi’a who had deviated from the right path. He said, 

“No one of my fathers had been afflicted like what I have been afflicted with the suspicions of this 

group… if this matter (imamate) was a matter that you had believed in and kept on it until a certain 

time and then stopped, then suspicion would be warranted, but if it (imamate) is continuous as long 

as the affairs of Allah are continuous, then what is the meaning of this suspicion?...’12 

 

6. His letter to Abdullah al-Bayhaqi 

Imam Abu Muhammad (a.s.) sent the following letter to Abdullah bin Hamdwayh al-Bayhaqi: 

“I have sent Ibrahim bin Abdah so that the (other) districts and the people of your district pay my 

dues on you to him, and I made him my trust and agent before my followers there. Let them fear 

Allah and pay the dues and they have no excuse in not doing that or delaying it. May Allah not dis-

tress them for disobeying His guardians and may He have mercy on them and on you through my 

mercifulness to them, and Allah is Ample-giving, Generous.”13 

 

7. His letter about Ibrahim bin Abdah 

Imam Abu Muhammad al-Askari (a.s.) had appointed Ibrahim bin Abdah as his agent to receive the 

legal dues and to spend them on religion and on the needy, and given him a letter mentioning in it 

his reliability and high position. Imam Abu Muhammad (a.s.) was asked whether this letter was 

written by him or not, and he replied, 

“My letter that came to Ibrahim bin Abdah on appointing him as my agent to receive my rights from 

our followers there… yes, it was my letter written by my hand to him. I have appointed him to them 

in their country. It is true and not false. Let him fear Allah as He should be feared, and let them take 

out my rights and give them to him, for I have permitted him to do with them as required. May Allah 

give him success and save him from failure.”14 

 

8. His Letter to his Followers 

He sent this letter to some of his followers: 

“May Allah gift you with asceticism in this life and success as He pleases, assistance for His obedi-

ence, protection from disobedience, guidance from deviation, and may He gather for us and for our 

followers the good of the two abodes (this life and the afterlife). 

I was informed of the disagreement of your hearts, and the divergence of your desires, and the in-

citement of Satan until he caused separation among you, disbelief in religion, attempting to destroy 

what your ancestors had built in the religion of Allah and proved the rights of His guardians. He 

(Satan) took you to the way of deviation, and away from the path of the truth, and so many of you 

receded as if you had not read the Book of Allah and not understood any of His commands and pro-

hibitions. 
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I swear that if your fools rely on their delusions and fabricate false traditions, they shall deserve tor-

ment, and if you are satisfied with that from them and do not deny it by your hands, tongues, 

hearts, and intentions, you shall be participants with them in what they have fabricated against Al-

lah, His messenger, and the guardians after him. If it was not so, the people of az-Zabad would not 

lie in their claim, nor al-Mughirah in their disagreement, nor al-Kaysaniyyah on their man, nor other 

liars and the deviants who have turned away from us. Indeed, you are worse than them… and most 

of them were obliged to submit to the command of Allah, except some groups that if I want, I shall 

mention by their names…. Satan has overcome them and made them forget the remembrance of 

Allah, and whoever forgets the remembrance of Allah, Allah will throw him into Fire, and it shall be 

an evil abode. 

This letter of mine is an authority on them, and an authority for your absentees on those of you pre-

sent, except one who is informed and carries out his duty. I pray to Allah that He gathers your hearts 

on guidance, protect you by piety, and make you do what pleases Him, and peace, blessing, and 

mercy of Allah be on you.’15 

 

9. His Letter to one of his Adherents 

Imam Abu Muhammad (a.s.) said in this letter to one of his followers: 

“Every predestined thing would come true. Rely on Allah the Almighty and He will suffice you, and 

trust in Him and He will not disappoint you. You have complained against your brother. Know well 

that Allah does not help in the disrupting of relations, and Allah is above any oppression of every op-

pressor. Whoever is oppressed surely Allah will help him, and Allah is Strong, Mighty. You have 

asked me to pray for you. May Allah the Almighty keep you safe, and be your helper and protector. I 

pray that Allah the Generous, Who has made you know His right and the right of His guardians, (the 

guardians) whom those besides you were ignorant of, that He does not remove from you any bless-

ing He has endowed you with. He is the Patron, worthy of all praise.’16 

 

10. His letter to one of his Shi’a adherents 

One of the Shi’a wrote a letter to the imam complaining against an oppressor who oppressed and 

did him wrong. Imam Abu Muhammad (a.s.) replied to him: 

“We content ourselves with (turning to) Allah, the Almighty, this day against every oppressor, 

wrongdoer, and envier. Woe unto whoever says something that Allah knows its opposite. How terri-

ble is that which he shall meet from the Master of the Day of Judgment! Surely Allah the Almighty is 

the Helper and Assistant to the oppressed. Trust and rely on Him and He will relieve your distress 

and save you from the evil of every evildoer. May Allah do that for you and favor us with you; He is 

powerful over everything. May Allah overcome every oppressor this moment! No one, who wrongs 

and oppresses, shall be successful. Woe unto whoever is taken by the fingers of the oppressed! Do 

not be distressed but trust in Allah and rely on Him, and He will bring your deliverance soon. Surely 

Allah is with those who are patient and who do good to others.’17 
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His Name And Surname 

Imam al-Hadi (a.s.) named his blessed newborn child “al-Hasan” like the name of his great uncle, 

the master of the youth of Paradise. He surnamed him as Abu Muhammad,1 and Muhammad was 

the name of the awaited Imam al-Mahdi (a.s.), the great reformer and saviour of humanity, and the 

sought-after hope of the deprived and the disabled in the earth. 

 

His Epithets 

His epithets expressed his high and noble qualities. He was called: 

1. Al-Khalis (the pure) 

2. Al-Hadi (the guide) 

3. Al-Askari (of the military); he was called so because the city (Samarra’) he lived in which was a 

military camp. 

4. Az-Zakiy (pure, chaste, righteous) 

5. Al-Khass (peculiar), that Allah had distinguished him with virtues, and with responding to his 

supplications 

6. As-Samit (silent),: he was silent and he spoke just wisdom, knowledge, and the mention of 

Allah 

7. As-Sires (lamp),: that he was as a lamp lighting the way and guiding the deviant to righteous-

ness 

8. At-Taqiy (pious) 

 

His Mien 

Ahmad bin Ubaydillah bin Khaqan said about Imam al-Askari (a.s.), ‘He was brown with big eyes, 

fine stature, beautiful face, and good body. He had gravity and solemnity.9 And it was said he was 

between brown and white.’ 

 

His Upbringing 

Imam Al-Askari (a.s.) grew up in the house of guidance and the center of Imamate and general au-

thority of Muslims. He was from the noble house whose people Allah had kept uncleanness away 

from and purified thoroughly. 

Ash-Shabrawi says regarding this exalted house, ‘What an honourable house it is and what a glori-

ous lineage it is! It is the house of pride and exaltation. They are all equal in the noble root, in the 

good inners, and in glory like the teeth of a comb. 

How exalted a house it is! It has all qualities of perfection to the extent that it is not excepted by 

limitations such as “other than” or “except”. These imams have been ordered in glory like the order 
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of pearls, and harmonized in honor that the first of them equals the next. Many were those who 

strove to degrade this house but Allah exalted and still exalts it, and many were those who spared 

no effort to separate the unity of this house but Allah gathered and gathers it. How many rights of 

this house were lost but Allah does not ignore or lose…’ 

Scholarly studies note that one’s household has great influence on the forming of man’s behavior 

and the building of his personality. The good or bad scenes he sees inside the house are impressed 

upon him and adhere to him throughout his life. In the light of this fact, Imam Abu Muhammad 

(a.s.) obtained the best scenes of the purest education. He grew up in a house that Allah had puri-

fied and exalted … the house that raised the Word of Allah high in the Earth and offered dear sacri-

fices for the sake of Islam. 

Imam Abu Muhammad (a.s.) grew up in the house of the Qur'an and the heart of Islam. His father 

Imam al-Hadi (a.s.) fed him with guidance and ideals to be the continuity of the mission of Islam. 

 

 

With His Father 

Imam Abu Muhammad al-Askari (a.s.) spent a part of his life with his father Imam al-Hadi (a.s.). He 

did not part with him even in his travels. He saw in his father a true picture of the morals of his 

grandfather the messenger of Allah (s.a.w.w.) who had been preferred to all prophets, and saw in 

him the spirits of his fathers, the infallible imams (a.s.). 

On the other hand, Imam al-Hadi (a.s.) saw in his son the natural continuity of the great Imamate 

and general authority of the Prophet (s.a.w.w.), and therefore he cared much for him. He praised 

him saying, “My son Abu Muhammad is the best of the progeny of Muhammad (blessing be on him 

and on his progeny) in nature, and the most trustworthy in authority. He is the eldest of my chil-

dren, and he is my successor and the recipient of the handholds of Imamate and its governance.” 

of course, Imam al-Hadi (a.s.) was far above flattering or submission to emotions. He did not praise 

his son and announce his virtue unless he saw in him all noble aspects and high qualities. And it was 

so, because Imam Abu Muhammad al-Askari (a.s.) had all these virtues and nobilities. 

Imam al-Hasan al-Askari (a.s.) kept to his father Imam al-Hadi (a.s.) and saw what he suffered from 

the Abbasid kings, especially al-Mutawakkil who spared no effort in oppressing Imam al-Hadi (a.s.). 

This tyrant was excessive in harming the Imam. He house-arrested him in Samarra’ and surrounded 

his house with policemen and detectives to watch him, and to prevent the ‘Ulama’, jurisprudents, 

and the rest of the Shi’a from associating with him. 

Al-Mutawakkil also oppressed Imam al-Hadi (a.s.) in his living affairs, and ordered his men to search 

the house of the imam from time to time and take him to al-Mutawakkil in whatever state he was. 

It was al-Mutawakkil himself who had prevented officially the visiting to the holy shrine of Imam al-

Husayn (a.s.), and ordered the shrine to be destroyed. All those terrible events took place before 

the eyes of Imam Abu Muhammad (a.s.) while he was yet in the early years of his youth. His heart 

was filled with pains and sorrows during the period he lived with his father. 
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The Death of His Brother 

Muhammad Abu Ja’far, the brother of Imam al-Askari (a.s.), was a wonderful example of the infalli-

ble imams and a true picture of their thoughts and principles. He was very intelligent, with high 

morals and possessed vast knowledge, to the extent that many of the Shi’a thought that he would 

be the imam after his father Imam al-Hadi (a.s.). 

Al-Aarif al-Kilani said about Abu Ja’far, ‘I accompanied Abu Ja’far Muhammad bin Ali since he was 

young. I saw no one purer nor more honorable than him. Abul Hasan al-Askari (Imam al-Hadi) left 

him in Hijaz while he was a child and then he came to him a young. He kept to his brother Abu Mu-

hammad (a.s.) who educated him and fed him with his knowledge, wisdom, and morals.’ 

Abu Ja’far became seriously ill, maybe because of being poisoned by the Abbasids. He remained in 

this state for some days, suffering intolerable pains while his brother Imam Abu Muhammad (a.s.), 

who loved him much, was with him all this time. However, after not long, Abu Ja’far departed to the 

better world, but Imam Abu Muhammad’s heart was broken and he was very sorrowful and dis-

tressed over the loss of his dear brother. 

 

With His Brother Al-Husayn 

Al-Husayn bin Ali al-Hadi (a.s.) was a pure man of great knowledge and high morals. He was always 

with his brother Imam Abu Muhammad al-Hasan al-Askari (a.s.) and they were called “as-Sibtayn” 

like their two grandfathers Imam Hasan and Imam Husayn (a.s.). They were famous for this title at 

that time. 

Abu Hashim said, ‘One day, I rode on my sumpter and said: ‘(Glory be to Him Who made this sub-

servient to us and we were not able to do it). 

One of as-Sibtayn heard me say that and said to me, ‘You have not been ordered of this, but you 

have been ordered to remember the blessing of your Lord on you when you ride on it (on the 

sumpter).’ 

 

The Loss of His Father 

Imam al-Hasan al-Askari (a.s.) suffered the great loss of his father, and it was the heaviest calamity 

he had ever faced in his life. 

The Abbasid tyrant al-Mu’tamid assassinated Imam al-Hadi (a.s.) by adding poison to his food, when 

he saw all people talk prevalently about the virtues and vast knowledge and the high position of the 

imam. He was very angry and was filled with envy against Imam al-Hadi (a.s.). Then, he committed 

this terrible crime against him. 

After being poisoned, Imam al-Hadi (a.s.) suffered terrible pains and retired to bed. The Shi’a and 

high statesmen visited him. Some poets visited him like Abu Hashim al-Ja’fari who composed a sor-

rowful poem on him. Abu Du’amah visited him and when he wanted to leave, the imam said to 

him,‘O Abu Du’amah, you have a right on me. Do I tell you a tradition that shall delight you?’ 
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Abu Du’amah said, ‘I am in utmost need of that O son of the messenger of Allah.’ 

Imam al-Hadi (a.s.) said, ‘My father Muhammad bin Ali told me from his father Ali bin Musa bin 

Ja’far from his father Ja’far bin Muhammad from his father Muhammad bin Ali from his father Ali 

bin al-Husayn from his father al-Husayn bin Ali from his father Ali bin Abu Talib that the messenger 

of Allah (a.s.) said to him, ‘Write down!’ Ali said, ‘What shall I write down?’ The messenger of Allah 

(a.s.) said, ‘Write down: “In the name of Allah, the Beneficent, the Merciful. Faith is that which 

hearts acknowledge and deeds prove, and Islam is that which tongues witness and marriage be-

comes lawful with.’ 

Abu Du’amah said, ‘O son of the messenger of Allah, I do not know which of them is better; the tra-

dition or the narrators!’ 

Ali al-Hadi (a.s.) said, ‘It is a book written down by the hand of Ali bin Abu Talib and the dictation of 

the messenger of Allah (a.s.) that we inherit one from the other.’ 

Before his death, Imam al-Hadi (a.s.) announced that the imam after him would be his son Abu Mu-

hammad al-Hasan al-Askari (a.s.). He appointed him as the general authority for the Shi’a and en-

trusted him to prepare his corpse (after death), offer the prayer on him, and bury him. He entrusted 

him with other affairs too. 

 

To The Paradise 

The poison reacted inside the body of Imam al-Hadi (a.s.) and he grew weaker and weaker. Death 

approached him hastily, and when he felt his end, he turned towards the Qiblah and began reciting 

some Surahs (chapters) from the Qur'an. His pure soul went high to the heaven surrounded by an-

gels while his lips and heart were busy mentioning Allah. The earth shook for the terrible disaster. 

The leader, the instructor, and the father of the weak and the deprived died! A bondmaid went out 

of the Imam’s house crying out, ‘It was terrible that which we have met on Monday before and 

now!’ 

The women’s eyes were filled with tears after this alarming cry, and their memories went back to 

that Monday where the meeting of as-Saqifah was held and since then disasters and misfortunes 

were poured over the Ahlul Bayt (a.s.). 

Imam Abu Muhammad (a.s.) washed the pure corpse of his father, and enshrouded it. Then he 

offered the prayer on his father while his heart was full of sorrow and pain for the great loss. 

Samarra’ shook for the terrible affliction, and people of all classes hurried to escort the pure corpse 

of their imam. Stores, markets, and state offices were closed. Viziers, ‘Ulama’, judges, high officials, 

and the rest members of the Abbasid family were before the bier while mentioning the virtues and 

high qualities of the imam and talking about the great loss that afflicted the Muslim nation. Histori-

ans said that Samarra’ had never seen such escorting throughout its history. 

Under a halo of the call “Allah is great" and before masses of human beings who were like waves in 

the sea, Imam al-Hadi (a.s.) was placed by his son Imam Abu Muhammad al-Hasan al-Askari, whose 

tears were flowing over his cheeks, into his last abode. 
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When Imam al-Hadi (a.s.) died, Imam al-Askari (a.s.) was twenty or twenty-three years old. He as-

sumed the Imamate and the general religious authority over Muslims while he was yet too young. 

All elements of piety and righteousness, all virtues of this world, manners of prophethood, and 

qualities of Imamate were gathered in Imam Abu Muhammad al-Hasan al-Askari (a.s.), compared to 

whom there was none better in his time. Here we talk in brief about his worship: 

 

His Worship 

Imam Abu Muhammad al-Askari (a.s.) was the best worshipper among all people of his time. He 

spent the night with praying, prostrating, and reciting the Book (Qur’an). Muhammad ash-Shakiri 

said, ‘The imam sat in the mihrab and prostrated. I slept and awoke while he was still in prostra-

tion.’ 

 

His Prayer 

In his prayer, he turned with all his heart and feelings towards Allah, the Creator of the universe and 

the Giver of life. He felt or paid attention to nothing of the affairs of this life while he was in prayer. 

His soul clung to Allah devotedly and totally. 

 

His Qunut 

In his prayer during the Qunut38, Imam Abu Muhammad (a.s.) recited this du’a: 

 “O You, Whose light covers darkness, O You, by Whose holiness rugged mountain passes are 

lit, O You, to Whom all the inhabitants of the earth and the heavens submit, O You, to Whom every 

insolent tyrant surrenders with obedience, O You the Aware of hidden consciences, You are Merci-

ful to everything and Aware of everything, forgive those who repent and follow Your path, protect 

them from the torment of Fire, give them soon Your victory that You have promised them of and 

You do not fail the promise! Devastate the people of evil and take them to the worst abode in the 

worst punishment and the ugliest retreat. 

 O Allah, You know the secrets of creatures, and are aware of their consciences. You are in 

need of nothing except that You carry out what You have promised of. You do not uncover the hid-

den secrets of Your people. O my Lord, You know what I conceal and what I show of my behaviors, 

movements, and all my emotions. O my Lord, You see the sufferings of the people of Your obedi-

ence and what they meet from Your enemies, and You are generous and not stingy in Your bless-

ings, and the more efforts require more reward. You have ordered Your people of supplication if 

they turn to You sincerely and this requires the more of Your favors. 

These forelocks and necks are submissive to You subserviently acknowledging Your deity, invoking 

on You with their hearts, and looking forward to Your prompt rewarding, and what You willed took 

place and what You will shall take place. You are the called upon, the hoped for, and the asked that 

no taker whatever great he is shall decrease You (i.e., Your favors), and no seeker whatever he in-

sists and invokes shall weary You. Your kingdom shall not come to an end, and Your eternal glory 
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shall remain forever, and nothing in the ages is out of Your will a bit. You are Allah, there is no god 

but You, the Merciful, the Mighty. O Allah, assist us by Your assistance, suffice us with Your protec-

tion, and give us what You give those who hold fast by Your rope, who shade themselves under 

Your shade…’ 

 

His Du’a in the Morning 

 “O You, Who are greater than every great thing, Who have no partner and no vizier; O You, 

the Creator of the sun and the lighting moon, the shelter to the resorting fearful, the Liberator of 

tied captives, the nourisher of young babies, the setter of broken bones, the Merciful to the old, the 

light of light, the Manager of affairs, the Resurrector of those in graves, the Healer of chests, the 

Maker of shadow and heat, the One Aware of what is in chests, the Revealer of the Book, the light, 

the great Qur'an, and the Book of Psalms. 

 O You, Whom angels glorify in the morning and night; O You, the Permanent and Eternal, the 

Bringer forth of plants in the early morning and afternoon, the Enlivener of the dead, the Resurrec-

tor of decayed bones, the Hearer of sounds, the Everlasting, the Dresser of bones that decay after 

death! 

 O You, Whom nothing distracts from any other thing, Who do not change from a state to an-

other, Who do not need to move or advance, Whom no affair prevents from any other affair, Who 

cancels for charity and supplication what has been determined and affirmed in the Heaven of bad 

judgement, Whom no place can include or encompass, Who puts remedy in what You like of things, 

Who keeps alive from serious disease with the least of nourishment, Who removes by the least of 

remedy the worst of diseases. 

 O You, Who, if promises, fulfils, if threatens, pardons; O You, Who possesses the needs of re-

questers, Who knows what is there inside the consciences of the silent; O You, the Most Magnifi-

cent, the Generous in pardoning. 

 O You, Who have a face that never becomes old, Who have complete sovereignty, Who have 

the inextinguishable light, Whose throne is over everything, Whose authority is over the land and 

the sea, Whose wrath is in Hell, Whose mercy is in Paradise, Whose promises are true, Whose fa-

vors are uncountable, Whose mercy is wide. 

 O You, the Helper of the callers for help, the Responder to the call of the compelled, O You, 

Who are in high esteem while Your creation is of low esteem, O You, the Lord of the mortal souls, 

the Lord of the worn bodies, the most perceptive of seers, the most hearing of hearers, the most 

prompt of accounters, the wisest of judges, the Most Merciful of the merciful, the Giver of gifts, the 

Releaser of captives, the Lord of glory, the One of piety and forgiveness. 

 O You, Whose limit cannot be perceived, Whose number cannot be counted, Whose aid does 

not cease, I bear witness, and the witness to me is honor and supply, and from me obedience and 

submission, and by which I hope deliverance on the day of sighing and regret, that You are Allah; 

there is no god but You alone with no partner, and that Muhammad is Your slave and messenger, 
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Your blessing be on him and on his progeny, and that he has informed and carried out on behalf of 

You what was his duty to You, and that You always create, provide with livelihood, give, deny, exalt, 

humble, enrich, impoverish, disappoint, help, pardon, show mercy, forgive, overlook what You 

know, do not wrong, straiten, enlarge, omit, fix, initiate, reproduce, enliven and deaden; have mer-

cy on Muhammad and the progeny of Muhammad and guide me from You, give me from Your fa-

vor, spread on me from Your mercy, and send down to me from Your blessings, for You often have 

accustomed me to good and favor, given me too much, and uncovered my ugly deeds. 

 O Allah, send blessings on Muhammad and the progeny of Muhammad and hasten my deliv-

erance, forgive my slips, pity my loneliness, take me to the best of Your worships, gift me with 

health from my illness, plenty of my supplies, inclusive soundness in my body, insight in my religion, 

and help me to ask you for forgiveness before death comes and hope ends, and help me bear death 

and its distress, the grave and its loneliness, the scales and their lightness, the sirat and its slip, the 

Day of Resurrection and its terror. 

I ask You for the acceptance of deeds before death, and ask You for strength in my hearing and 

sight for the doing of the best of that You have taught and made me understand. You are the lofty 

Lord, and I am the humble slave, and how great the difference between us! O You, Compassionate, 

Benefactor, of Glory and Honor, have blessings on Muhammad and the progeny of Muhammad the 

good, the pure!” 

 

His Ideals 

He was ideal in faith, morals, and psychology. He inherited all the perfections of his fathers who had 

been created for virtue and honor. We refer here to some of his perfections: 

 

His Knowledge 

Historians unanimously mentioned that Imam Abu Muhammad al-Askari (a.s.) was the most knowl-

edgeable and the best of the people of his age, not only in religious affairs and laws, but in all fields 

of knowledge. Bakhtshou’ the Christian physician said to his disciple Batriq about the imam, ‘…and 

he is the most knowledgeable of all those under the sky in our day.’ 

If the Abbasid tyrants had given way to the imams of the Ahlul Bayt (a.s.) and not subjected them to 

strict chase and confinement, they would have filled the world with their knowledge and sciences, 

and humanity would have received kinds of knowledge and intellectual development that it had 

never obtained throughout all ages and times. 

The Abbasids perceived that if they did not prevent the people of knowledge and intellect from as-

sociating with the infallible imams, they (the imams) would spread powers of knowledge and cul-

ture and open new horizons not only in the fields of sciences but also in the political and social 

fields which would show to people the ignorance of the Abbasids, and their being distant from Is-

lamic values. of course, this would shake their thrones, and therefore they tried their best to sepa-

rate the nation from its real leaders. 
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His Patience 

Imam al-Askari (a.s.) was from the most patient people. He always suppressed his anger and treated 

whoever wronged him with kindness and forgiveness. 

The Abbasid government arrested and put him into prison while he was patient, saying nothing. He 

did not complain to anyone about what he suffered, but he entrusted his case to Allah the Almighty. 

This was from the signs of his patience. 

 

His Strong Will 

Imam Abu Muhammad (a.s.) was distinguished by his strong will. The Abbasid rulers tried to involve 

him into the government body and spared no effort to subject him to their desires, but they failed. 

The imam (a.s.) insisted on his independence and keeping away from them. The Abbasids consid-

ered him as the only representative of the opposition against their policies that were based on sub-

jugation and oppression. 

He resisted all the seductions that the Abbasid government offered to bring him into its way. He 

preferred the obedience of Allah and the satisfaction of his conscience to everything else. 

 

His Generosity 

No one was more generous than him among all people of his time. He appointed agents in most of 

the Muslim countries, and entrusted them to receive the legal dues and spend them on the poor 

and the deprived, to reconcile between people, and in other ways of the general welfare. 

From that which historians mentioned about his generosity was that Muhammad bin Ali bin Ibrahim 

bin Imam Musa bin Ja’far al-Kadhim (a.s.) said, “We were in utmost need. My father said, ‘Let us go 

to this man (Imam Abu Muhammad). It is said he is generous.’ 

I said, ‘Do you know him?’ 

He said, ‘No, and I have never seen him at all.’ 

We went to him. On our way, my father said, ‘How much we need! May he order to give us five 

hundred dirhams; two hundred for clothes, two hundred for flour, and one hundred for spending!’ 

I said to myself, ‘Would that he order to give me three hundred dirhams; one hundred to buy a don-

key, one hundred for spending, and one hundred for clothes so that I can go to the mountain!’ 

When we stopped at his (Imam Abu Muhammad’s) door, his servant came out and said, ‘Let Ali bin 

Ibrahim and his son Muhammad come in.’ 

When we came in and greeted him, he said to my father, ‘O Ali, what made you not visit us all this 

time?’ 

My father said, ‘I felt shy to meet you in this case.’ 

They (Ali and his son) stayed with the imam for some time and then came out. The servant of the 

imam came, gave Ali bin Ibrahim a pouch of money and said, ‘These are five hundred dirhams; two 
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His Patience 

hundred for clothes, two hundred for flour, and one hundred for spending.’ He gave Muhammad a 

pouch of three hundred dirhams and said to him, ‘Spend one hundred for buying a donkey, one 

hundred for clothes, and one hundred for spending, and do not go to the mountain but go to 

Sawra!’ Muhammad went to Sawra and became one of the wealthy Alawids. 

Abu Hashim al-Ja’fari said, ‘Once, I complained to Abu Muhammad the distress of imprisonment 

and the pains of ties. He wrote to me, ‘You shall offer the Dhuhr (noon) Prayer in your house today.’ 

I was set free (from prison) at noon and I offered the prayer in my house as the imam said. I was in 

need and I wanted to ask him for help (but I did not) in the letter I had sent to him. When I arrived 

in my house, he sent one hundred dinars to me and wrote to me, ‘If you need something, do not 

feel shy or refrain from asking. Ask and you shall get what you like, insha’Allah (God willing).’ 

Historians mention many stories of his generosity that show his love and kindness to the poor and 

the deprived. 

 

High Morals 

Imam Abu Muhammad (a.s.) was nonesuch in his very high morals. He met friends and enemies 

with his noble character. He inherited this nature from his great grandfather the Prophet (s.a.w.w.) 

whose high morals included all people equally. 

His high morals affected his enemies and opponents, and they turned to be his loyal lovers. Histori-

ans say that he was imprisoned during the reign of al-Mutawakkil who was the bitterest enemy to 

the Ahlul Bayt (a.s.) and the progeny of Imam Ali (a.s.). The caliph ordered the imam to be punished 

very severely, but when he communicated with the imam and observed his high morality and piety, 

he was confounded. After that, he did not raise his eyes before the imam as a kind of respect and 

glorification. When the imam left him, he praised the imam with the best words. 

 

Infallibility 

The Twelver Shi’a consider infallibility as an attribute of their imams. They mean by infallibility that 

it is impossible for an imam to make a mistake, whether intentionally or unintentionally. Because of 

this, the opponents of the Shi’a waged violent attacks against them by claiming that there was no 

difference between the imams and the rest of people in committing sins and disobediences. Howev-

er, this claim does not hold any The serious studies of the lives of the imams of the Ahlul Bayt (a.s.) 

demonstrate that they were infallible, and none of them had ever erred or committed a mistake 

since birth until their last breath. Imam Ali (a.s.) said, ‘By Allah, if I am given the seven districts with 

all that under their skies to disobey Allah to the extent of the husk of a grain of barley, that I deprive 

it of a mouth of a locust, I will never do it.’ Is this not infallibility?! 

The truth in its brightest pictures and aspects appeared in the lives of the imams of the Ahlul Bayt 

(a.s.). Whoever reads their biographies can neither find a slip in their doings nor in their sayings, but 

he only finds true faith, piety, and high morality. And we do not mean by infallibility except these 

meanings. 
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Imam Hasan Askari (a.s.) in the Ahle Tasannun 

Muslims accuse Shias of exaggerating the position of the infallible Imams (a.s.) of the Ahle Bait 

(a.s.). Their foremost charge is that the Imams (a.s.) were not as virtuous as the Shias claim. In the 

face of evidence to the contrary, they claim that even if they were righteous there is no evidence 

that they were Imams; it is only the Shias who have elevated them to the position and they never 

claimed such a position for themselves. 

 

Reply 

We will prove how baseless these claims are by briefly reviewing what noted scholars of the Ahle 

Tasannun (erroneously referred to as ‘Sunnis’) have to say about the eleventh Imam, Imam Hasan al

-Askari (a.s.). 

This is particularly relevant and even amazing given that Imam Hasan al-Askari (a.s.) was held in 

captivity for virtually his entire life and interaction with Muslims was minimum at best. Even with 

the limited interaction, Imam (a.s.) displayed ample evidence of his divinely gifted abilities to im-

press even the scholars of a school that does not acknowledge the Imamat of the Ahle Bait (a.s.). 

Please note: In this brief article, we are NOT discussing the real divine position of Imam Hasan Aska-

ri (a.s.) in the light of traditions of the Ahle Bait (a.s.). Rather, we are only citing the scholars of the 

opponents who have entioned his excellences and merits, although they have not even got a whiff 

of his real position due to their being far from the threshold of the Ahle Bait (a.s.). 

 

His Imamat 

Scholars have testified to Imam Hasan Askari’s (a.s.) Imamat disproving the claim of the skeptics 

who deny Imamat for the infallible Imams (a.s.). 

Ibn Sabbaagh al-Maaliki records – ‘…there can be no doubt or hesitation regarding his (Imam Hasan 

Askari a.s.) Imamat…he was an exemplar of his time and was without parallel…he was the Sayyid of 

his era and the Imam of his time…’ 

 * Al-Fusool al-Muhimmah fi Marifah al-Aimmah p. 279 

 

His excellence 

Imam Hasan al-Askari’s (a.s.) untold virtues have been acknowledged by the following: 

 1. Abu Usman Amr Ibn Bahr Jaahiz (exp. 250 A.H.) 

While describing ten Imams (a.s.) – including Imam Hasan Askari (a.s.): 

‘Every one of them was knowledgeable, abstemious, devout, brave, generous and pure; and this is 

not found in any other family, be it Arab or non-Arab.’ 

 * Rasaail al-Jaahiz p. 106 

 2. Muhammad Ibn Talhah Shaafe’ee (exp. 652 A.H.) 
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‘Know that Allah has distinguished him (Imam Hasan Askari a.s.) with lofty virtues and status, and 

made him an exemplar for others and bestowed him with permanent traits that did not diminish 

with passage of time and made his tongue constant with recitation of Quran. The Mahdi – M H M D 

– is from his progeny and the son attributed to him is a piece of his flesh.’ 

 * Mataalib al-S’ol fi Manaaqib al-Rasool (s.a.w.a.) vol. 2 p. 148 

 2. Sibt Ibn Jawzi (exp. 654 A.H.) 

‘He is Hasan Ibn Ali Ibn Muhammad Ibn Ali Ibn Moosa Ibn Jafar Ibn Muhammad Ibn Ali Ibn Husain 

Ibn Ali (a.s.)…he was knowledgeable, reliable…’ 

 * Tazkerah al-Khawaas p. 324 

 2. Ibn Sabbaagh al-Maaliki 

‘…his sayings were decisive and his actions were commendable. The accomplished individuals of his 

time have penned verses in his praise. He was poised on the heights of knowledge that none could 

reach and he explained the ambiguous that none could unravel. He unveiled the realities with his 

sharp acumen and disclosed the subtleties with his piercing vision. He was the narrator of divine 

secrets regarding the esoteric matters. He was the noble original, precious and delightful. May Allah 

cover him in His Mercy and settle him in His vast garden along with Muhammad (s.a.w.a.) – 

Aameen.’ 

 * Al-Fusool al-Muhimmah fi Marifah al-Aimmah p. 279 

 2. Abdullah Ibn Muhammad Ibn Aamir Shabraawi al-Shaafe’ee (exp. 1171 A.H.) 

‘…it is sufficient for his (Imam Hasan Askari a.s.) greatness that the Imam al-Mahdi al-Muntazar is 

from his progeny. May Allah grant goodness to this great household and lineage! And this lineage is 

sufficient for your greatness. How hard the nation has attempted to lower the minarets of the 

house but Allah has raised it! May Allah enliven us on their love and cause us to die on it. And make 

us worthy of their intercession!’ 

 * Al-Athaaf be hubb al-ashraaf pp. 178-179 

 2. Shaikh Mo’min Shablanji (exp. post 1308 A.H.) 

‘His virtues are excessive…’ 

 * Noor al-Absaar, p. 183-185 

 2. Bastaani 

‘Hasan was the immaculate son of Ali al-Hadi (a.s.). Many of his virtues have been narrated, which is 

specific to this household. He displayed deep cognition and wisdom in infancy…and many of his mir-

acles have been reported.’ 

 * Daairat al-Ma’aarif vol. 7 p. 25 
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His miracles 

Many of Imam’s (a.s.) miracles, including knowledge of the unseen, have been recorded. For the 

sake of brevity we have omitted details and have merely listed down references for the benefit of 

interested readers. 

 1. nforming Abu Hashim Dawood Ibn Qasim that he would inherit 100,000 dinaar           

  from his cousin. 

 * Al-Fusool al-Muhimmah fi Marifah al-Aimmah p. 279 

 2. Sibt Ibn Jawzi records about Imam (a.s.) informing Hasan Nasibi about a private matter. 

 * Miraat al-Zamaan vol. 2 p. 192 

 3.  The famous incident of Imam (a.s.) challenging the Christian monk who invoked rain at 

  will with the help of a putrid bone from a Prophet’s corpse. Had it not been for Imam’s 

  (a.s.) inter vention, Muslims were in the danger of converting to Christianity or in the  

  least question the truthfulness of the Prophet (s.a.w.a.) and the Holy Quran. 

 * Al-Fusool al-Muhimmah fi Marifah al-Aimmah p. 269 

 * Noor al-Absaar p. 225                 * Al-Sawaaiq al-Muhriqah p. 124 

 

His worship 

Shaikh Mo’min Shablanji 

Abu Hashim Dawood Ibn Qasim narrates: ‘…Hasan (a.s.) used to fast in the prison and at the time of 

fast-breaking we partook food with him.’ 

 * Noor al-Absaar p. 195 

Shablanji further records on the authority of Bohlool that Imam Hasan (a.s.) used to be engrossed in 

worship from a very early age. 

 * Noor al-Absaar p. 183           * Al-Sawaaiq al-Muhriqah p. 207 

 

His martyrdom 

1.  Ibn Sabbaagh al-Maaliki records – ‘….when news of his demise (martyrdom) spread, shops in 

 the market shut down. The Bani Hashim, scribes, jurists and all men joined the funeral process

 sion. It was as if the Day of Resurrection had dawned on Saamarra…’ 

 * Al-Fusool al-Muhimmah fi Marifah al-Aimmah p. 279 

2. Many other historians have recorded his demise (martyrdom) on 8th Rabi al-Awwal 260 AH 

 and that he left a son called M H M D. For details refer: 

 * Taarikh-o-Baghdaad p. 366              * Al-Kaamil of Ibne Atheer, vol. 2 p. 274 

 * Mir’aat al-Jenaan vol. 2 p. 172 
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Periods of Detention 

As it was mentioned previously, taking Imam al-Hadi (a) with Imam al-'Askari (a) to Samarra by the 

order of al-Mutawakkil, by itself meant detention of these two Imams (a) in that city in order to 

control them and their contacts with Shi'a. In some cases of their detention, they were bothered 

more, especially when certain movements emerged which were considered threats to the govern-

ment, Imam al-'Askari (a) and some of his companions were imprisoned. There are many reports 

about detention of Imam al-'Askari (a). In al-Awsiya', al-Saymuri has reported that, "I saw the hand-

writing of Abu Muhammad al-Askari (a) when he (a) was coming out of the prison of al-Mu'tamid 

and he (a) had written this verse of the Qur'an, 

“ They desire to put out the light of Allah with their mouths, but Allah shall perfect His light 

though the faithless should be averse. ” 

— Qur'an, 61:8 — Qur'an, 61:8 — Qur'an, 61:8 

Al-Shaykh al-Mufid narrated from Muhammad b. Isma'il al-'Alawi, "Imam al-Askari (a) was prisoned 

with Ali b. Awtamash (or Barmash) who was among serious enemies of the Ahl al-Bayt (a). He was 

ordered to be harsh on Imam (a) as much as he could, but later after meeting Imam (a), he depart-

ed Imam (a) when he had learned about the greatness of Imam (a) more than anyone else and 

praised him greatly.  

 

Political Situation 

The Imamate of Imam al-Hasan al-'Askari (a) was contemporary with three Abbasid caliphs: al-

Mu'tazz al-Abbasi (252/866 – 255/869), al-Muhtadi (255/869 – 256/870) and al-Mu'tamid (256/870 

– 279/892). During the life of Imam al-Askari (a), Abbasid government was turned to a puppet in the 

hands of rival commanders; when especially Turk military commanders were influential in the gov-

ernment. Perhaps, the first political stance recorded in the life of Imam al-Askari (a) was when he 

(a) was 20 years old and his father was still alive. He (a) wrote a letter to Abd Allah b. Abd Allah b. 

Tahir (an influential commander in Abbasid government who was an enemy of al-Musta'in, the then 

caliph) and called the caliph, a transgressor and asked his downfall from God. It happened some 

days before al-Musta'in's downfall.[46] 

After al-Musta'in was killed, al-Mu'tazz, his enemy reached power and since he knew Imam's (a) 

stance toward the murdered caliph, he did not show any hostile behavior toward Imam (a) and his 

father (at least in appearance). After the martyrdom of Imam al-Hadi (a) and the imamate of Imam 

al-Askari (a), evidences suggest that with all the restrictions applied about the activities of Imam (a), 

he (a) had some freedom. Some meetings between Imam (a) and Shi'a at the beginning of his 

imamate proves this; however, after one year, the caliph became suspicious about Imam (a) and 

imprisoned him in 255/869. Imam (a) was still in prison until one year after the caliphate of the next 

caliph (al-Mu'tamid). 

With the beginning of the caliphate of al-Mu'tamid who faced the uprisings of Shi'a, Imam (a) was 

released from prison and began organizing Twelver Shi'a socially and financially. This active role of 

Imam (a) especially in the capital of Abbasids, made the government worried. In the month of Safar,  
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260/873, Imam (a) was imprisoned by the order of al-Mu'tamid and the caliph followed the news 

about Imam (a) on a daily basis. One month later, Imam (a) was released from prison but was 

moved to the house of Hasan b. Sahl (Ma'mun's minister) near Wasit. 

 

Uprisings and Revolts 

At the time of Imam al-Hasan al-'Askari (a), there were some protests, some of which were made 

by Shi'a and some were made in the name of Alawis. 

The Uprising of Ali b. Zayd and 'Isa b. Ja'far: They were both Alawi and descendants of Imam Hasan 

al-Mujtaba (a). They made an uprising in Kufa in 255/869. Al-Mu'tazz sent a great army toward 

them led by Sa'id b. Salih known as Hajib who suppressed them. 

The Uprising of Ali b. Zayd b. Husayn: He was among descendants of Imam al-Husayn (a) and made 

an uprising in Kufa at the time of Muhtadi Abbasi. Shah b. Mikyal went to fight him with a great ar-

my but he was defeated. When al-Mu'tamid al-Abbasi seized the power, he sent Kayjur Turki to-

wards Ali b. Zayd, who was killed in 257/871 after some chase and run. 

The Uprising of Ahmad b. Muhammad b. Abd Allah: He made an uprising in Egypt, between Cyrena-

ica and Alexandria, at the time of al-Mu'tamid al-Abbasi and claimed the caliphate. Ahmad b. 

Tulun, the Turk agent of the caliph in that region, sent an army toward him to disperse his follow-

ers. He was killed after some resistance. 

The Uprising of Sahib al-Zanj: Ali b. Muhammad Abd al-Qaysi made an uprising in 255/869 at the 

time of al-Mu'tamid. Imam al-Hasan al-'Askari (a) clearly stated that Sahib al-Zanj was not from 

the Ahl al-Bayt (a). 

 

Demolition of Shrine by Takfiri Terrorists 

Main article: Demolition of Shrine of Imamayn al-'Askariyyayn 

The Shrine of the Imam al-'Askari (a) and Imam al-Hadi (a) was destroyed two times by terrorists. 

The first attack was on February 22, 2006 and the second attack was on June 13, 2007. 

In the first attack, terrorists installed 200 kg TNT in the center of 

the dome and destroyed the dome and a part of the golden min-

arets of the shrine. In the second attack, the golden minarets 

were destroyed. After these terrorist attacks, the shrine of the 

two Imams (a) went under process of reconstruction and renova-

tion. 


